CHAPTER X
INTERRELATIONS BETWEEN PHILOSOPHY AND RELIGION FROM THE VIEWPOINT OF HEGEL’S HERITAGE
VLADIMIR V. MIRONOV
1. The metaphysical approach to the investigation of reality is characterized by the ultimate formulation of problems that relate to the most disparate manifestations of being, problems which philosophy tries to solve. It is this aim – to formulate ultimate problems and to search for variants of their solutions – that requires us to view philosophy, as we try to determine its subject, not as a science but rather as a special non- rational consciousness, which on a metaphysical level makes it close to religion. To a large extent, philosophy and religion have a common metaphysical conceptual field, particularly in relation to the global and ultimate character of the problems stated. However their differences depend on the solutions proposed. As is well known, one of the four famous questions of Immanuel Kant, which circumscribe the subject of philosophy, is the question “What can I hope for?” It is this question that allows a person to understand himself and to find a proper place in the world. It is closely related to the necessity of a philosophical analysis of faith as a fundamental presupposition of human existence. In contrast to a merely theological or religious approach, faith in philosophy is exposed to rational, and therefore critical, analysis as a specific phenomenon of human consciousness and a significant element of culture.
Faith belongs to the most important existential characteristics of human life and is a premise for inquiring into the ultimate, i.e. metaphysical, foundations of what there is. Within the conceptual field of metaphysics, fundamental principles and solutions of cardinal issues of human existence are elaborated. These issues concern the relationship of the individual to reality and being as such. From the metaphysical point of view, a human being cannot be reduced to an abstract, typical creature only. He is always an individual, a person. This is why, along with the problems of inquiring into being itself (that coincides with the world as a whole), a person is always investigating himself too, for his ego is a part of reality. He reasons upon the interrelations between a person and the outer world, between a person and another person. In this sense, an individual understands himself not only as a person, involved
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in certain socio-cultural circumstances and depending on them, but as a special aspect of reality. So the central problem of metaphysics and philosophy in general is the question of whether individual existence makes sense, including the question of faith.
The interrelations between philosophy and religion are not simple. Philosophy as a form of rational and theoretical consciousness often opposes religion. But it cannot ignore religion as a special object of inquiry. On the other hand, philosophy is often criticized from the religious standpoint, for it tries to reflect on God by means of human reason and even to construct conceptual schemes of His determination and justification. As Karl Jaspers notes, “authoritarian church thought has condemned independent philosophy on the ground that it is a worldly temptation which leads man away from God, destroying his soul with vain preoccupations.”1 At the same time, it is clear that philosophy is not merely a form of purely rational-theoretical cognition. This is only one of its aspects. A true wise man knows that non-rational components of comprehension are not less important, both for culture in general and for a person in particular.
Many things coincide in philosophy and religion. First of all, both contemplate forms of individual self-consciousness, reflecting on personal life and experience and uniting people into certain communicative circles. Jaspers writes, “The difference between philosophy and religion is that the latter is centered on religious feeling, which in itself shows an integrity of mental life; all facets of worldview are determined on the foundation of religious experience.”2 A religious person starts with an absolute value, which does not require any further justification. This value is not the object of reflection; it is the object of faith. On the other hand, philosophical reflection spreads to all spheres of human activity, including those which go beyond the limits of spiritual experience. The consolidating absolute origin is absent in philosophy, and so must be found or constructed. Thus, in contrast to religious consciousness, philosophy looks for general rational justifications and constructs them in the process of determination. In this sense, philosophy has a tragic character and leads to disillusionment, because it will never be able to find the absolute general justification.
There is always a certain contradiction between religion and philosophy. Religion has been used as the basis for the moral norms of social behavior, providing assistance to the state. Philosophers, on the other hand, often criticize the state and its structure, and therefore those
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norms which support it. This was one of the causes of Socrates’ conviction. Anaxagoras was also convicted of disrespect for the ancient gods (and his life was saved only due to Pericles’ intervention); Protagoras was exiled from Athens; and even Aristotle evoked a similar suspicion. The list continues.
It is important to note that in all of the above-mentioned cases, the cause of conviction was not disregard of religion by the philosophers. All of them honored their gods and observed ceremonies. The main point is that they were searching for truth, whereas the official state religion, in their view, looked prejudiced and hence could be neither compulsory nor obligatory for all, especially for someone aspiring to wisdom, i.e., a philosopher.
But philosophy cannot bypass or ignore religion. Religion can be an object of philosophical analysis, given that “all significant philosophical thought” does not provide us with a certainty proper to exact knowledge, but “to authentic self-hood it gives a free area for decision.”3 A philosopher must reason upon God and Faith as modes of ultimate comprehension of being, and in this dimension he is also striving towards the Absolute. But while in religion the Absolute is based on faith and is considered a divine substance or God, in philosophy it is constructed rationally, as a requirement for our inquiry into the essence of being. It is these two approaches – faith and reason – that determine the specifics of our thinking about being as a whole, ourselves, and our place in the world.
2. For modern scientists it is not necessary to refer constantly to their remote predecessors, whose work and results either came into the corpus of scientific knowledge long ago or were discarded. But philosophy deals with “eternal questions,” and even the most archaic solutions to these questions remain of interest. In my opinion, George Wilhelm Friedrich Hegel (1770–1831) was the best philosopher of the past who examined the problem of the complicated interrelations of philosophy and religion.
Hegel notes, “We know that in religion we withdraw ourselves from what is temporal (der Zeitlichkeit), and that religion is for our consciousness that region in which all the enigmas of the world are solved, all the contradictions of deeper-reaching thought have their meaning unveiled, and where the voice of the heart's pain is silenced – the region of eternal truth, of eternal rest, of eternal peace.”4 This is a
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very important idea, for it implies that religion is everlasting and complete, and therefore its truth is eternal and absolute. But, besides the absolute truth available only through faith, a person also strives to understand the world personally, subjectively. The sphere of knowledge opened by human reason cannot be completed in principle, so we construct the objective world through the lens of a certain discipline or sphere of knowledge. A person is able to approximate the truth, but only within the framework determined by the subject area. At the same time, a person strives to conceive a truth as such. Thus we take the path of metaphysics, or philosophy, understood as a process of striving (aspiration) for absolute truth. It is clear that absolute truth cannot be achieved on this path, but it can be constructed by means of human reason. This is why philosophy represents a construction of the Absolute, whether we call it Truth, Good, or Beauty.
Religion differs significantly from philosophy and its intellectual methods. Comprehension of God is, according to Hegel, the “highest level of consciousness” that cannot and need not be brought into correlation with anything objectified. Hegel states, “Religion, as something which is occupied with this final object and end, is therefore absolutely free, and is its own end; for all other aims converge in this ultimate end, and in its presence they vanish and cease to have value of their own.”5 Philosophy has the right to investigate this highest level of consciousness, too, for this level attracts a lot of individuals. We may not ignore religious consciousness, putting on an arrogant mask of an intelligent mind, for abilities of the human mind are insufficient in this respect. At the same time, philosophy must be philosophy and should not put on unnatural theological garments. Religion as such cannot make a person believe – through certain rites and mysteries or sacred books – but philosophy is not able to implement this task either, because “it is not the concern of philosophy to produce religion in any individual.... Philosophy, it is true, has to develop the necessity of religion in and for itself, and to grasp the thought that Spirit must of necessity advance from the other modes of its will in conceiving and feeling to this absolute mode.”6 What a brilliant thought! The aim of philosophy is not to involve a person in religion and faith, but to understand religion as such, as a mode of self-consciousness, as a part of human culture, i.e. to understand religion per se. This is not a theological but a philosophical task, for it requires distance from the object. Neither is this task the same as a priest's, for a priest is trying to increase the number of his parishioners by awakening their faith. As Hegel notes, “Religion is
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essential to man, and is not a feeling foreign to his nature. Yet the essential question is the relation of religion to his general theory of the universe, and it is with this that philosophical knowledge connects itself, and upon which it essentially works.”7
Philosophy, in Hegel’s opinion, cannot ignore religion because “philosophy only unfolds itself when it unfolds religion, and in unfolding itself it unfolds religion.”8 Let us try to bring this idea to the end. Philosophy, searching for eternal truth, seems to become abstract, and its subject becomes thus too conventional, transient, uncertain. This is not the impotence of philosophy, but the ultimateness of its cognitive interests. The truths achieved by such cognition do not become final, but represent only the process of inquiring into being, followed by different variants of answers that in their turn depend on the personal essence of the individual involved, as well as on relevant socio-cultural circumstances. Religion also abstracts from itself, for its purpose – comprehension of God – cannot be objectified.
Theology makes use of the language, methods and results of philosophy, defined by religious authorities and precise dogmatic formulas. Hegel described this process as an evolution from ancient gods created by human fantasy to gods created by thought. Religiosity turns out to be speculative, based on the fact that “theology is religion together with conscious thought and comprehension,” and that “it is to their [the Church Fathers’] philosophical culture that the Christian Church is indebted for the first beginnings of a content of Christian doctrine.”9 In the case of theology, philosophy (or rational philosophical thinking) is used for the consolidation and rational justification of faith. In fact, philosophy becomes the ancilla theologiae, for “knowledge, in constructing its world for itself without reference to religion, had only taken possession of the finite contents; but since it has developed into true philosophy, it has the same content as religion.”10 Thus, through theology, religion becomes a speculative consciousness, the limits of which are established unconditionally so that thinking cannot transcend them. This is why theology is always an interpretation (exegesis) of one or another church doctrine; it develops a chain of specific opportunities of such exegesis. Interpretation of the Bible by Protestants might differ considerably from that given by the Catholic or the Orthodox Church. And paradoxically enough, despite the fact that faith forms the background for all such interpretations (that refer to texts as conceptual systems), any exegesis is implemented by reason. “This exegesis, having
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thus taken counsel with reason, has resulted in a so-called Theology of Reason, which is put in opposition to that doctrinal system of the Church, partly by this theology itself, and partly by that doctrinal system to which it is opposed. At the same time, exegesis takes possession of the written word, interprets it, and pretends only to lay stress on the understanding of the word, and to desire to remain faithful to it.”11 One must admit that this position is rather equivocal, as regards faith as such.
In this sense, it would not be an overstatement to say that theology is opposed to religion as an immediate understanding of faith by a person, thus urging him to the rational adoption of one or another conception. But at the same time, theology is opposed to the philosophy of religion, which is free in its reflections – including those on God and religion – and does not follow (in Hegel’s words) the path trodden by dogmatics. Philosophy is not engaged in the interpretation of sacred texts, but it analyzes religion as an important form of culture, a form of consciousness, etc. So if we oppose philosophy to religion, as often happens, it is necessary to understand that theology, in a certain sense, comes into an even sharper opposition to religion as an immediate comprehension of God. For, while reasoning as rationally as philosophy, theology is much more dogmatic than religion and therefore constrained in this rationality.
Intellectual speculation in philosophy is unrestricted in its essence, being limited only by the subjectivity of a thinking person. Theology constructs an ontological system, while giving a rational foundation for the absolute character of God’s being, already defined by the church dogmata, whereas philosophy creates a certain Absolute (absolute Spirit, absolute Mind) as a speculative construction for building up an ontological system. This is why, according to Hegel, “God is the Idea, the Absolute, the Essential Reality, which is grasped in thought and in the Notion, and it is in common with logical philosophy.”12 It should be noted, of course, that philosophical logic in Hegel’s thought has a different meaning these days. Hegel tried to ontologize the laws of classical formal logic and thus rehabilitate or create metaphysics as a science. Thus, the Absolute is situated as the origin of his ontological system and is understood as divine in its eternal essence, as a truth per se. The Absolute in Hegel’s system is identical to what he designates as the “Logical Idea,” representing a process of realization, a development of the original, unactualized plenitude of the Idea. Different stages of this process are described in Hegel’s system. First, the Absolute develops as the “Idea-in-itself, or Idea as logos.” This
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is the subject of logic, a science that turns upside down all the ultimate categories of being. Furthermore, the Absolute is realized as the “Idea- without-itself” (philosophy of Nature) and is completed by the “Idea-in- itself-and-for-itself,” or “Idea-returning-to-itself” (philosophy of Mind). According to this scheme, Hegel’s philosophy of Nature is a special phase of alienation of the Idea on its way to the self-reflecting Mind. As we can see, it is logic that represents here a true ontology, which is structured into the logic of Being, the logic of Essence, and the logic of Notion.
3. But Hegel’s consideration of the relationship between philosophy and religion leads to another philosophic discipline, the emergence of which could hardly be predicted in Hegel’s time: the philosophy of culture.13 Human culture, if we consider it in the light of basic factors that have substantial influence on human consciousness, is not homogeneous. It is a pulsatile system vividly responding to all the twists and turns of civilizational development, including everything that relates to mankind – from the most savage prejudices to the greatest masterpieces of human intellect. Among all the various cultural phenomena, we find spiritual formations, which are, as it were, centered on one of the properties of human consciousness, one of its multiple relations to the world, its intellectual and worldview orientations. These appear to be relatively independent entities. Each represents a certain aspect of the universal human culture, contributing to its diversity. Therefore, the culture is a whole, but a diversified one. We may construct the most disparate limits of this cultural diversity, but it would not be an overstatement to say that the most important poles of the universal culture are its rational and non-rational components. Indeed, science (in its broadest sense) and religion exert an essential influence on the development of human culture, defining its ways and forms. The mutual contrariety of science and religion is not absolute and is not always clearly expressed. We should not consider science and religion as single modes of relation to the world. Science should not be seen as merely a self-expression of aspiration to the truth, nor religion as a mere self-expression of faith. Cultural phenomena intersect, and just as religion includes elements of knowledge, so science or any other form of rational relation to the world inevitably includes axiological moments.
The peculiarity of science and religion is thus associated not so much with the object of reflection itself, as with the specificity of its
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interpretation. For instance, there is no doubt that religion performs cognitive functions and is therefore a kind of knowledge. As knowledge, it focuses on truth, but in its religious interpretation. In this sense faith is a form of spiritual comprehension of truth. As such, religious faith is inferior to scientific truth regarding its methodological justification and objectivity. But regarding the results of its influence on a person’s worldview and consciousness, it appears to be a much more efficient medium, since it immediately forms a system of individual values which then determines other aspects of personal activity. Faith allows a person to come to believe in truths that are not truths at all from the rational point of view. Because of this, we can consider religious faith as a special sort of reliable knowledge associated with the necessity of regulating relationships between people through the elaboration of religious imperatives. In this sense, religion represents quite a rational moral system, regarding its adequacy both to its own subject field and to the achievement of corresponding results. Therefore religion is a very flexible instrument of psychological influence which always allows a person to break a moral “deadlock,” e.g., through repentance, confession, etc. The search for truth in religion is determined by values and worldview through both personal perceptions and experience of the world, and those perceptions and experience which are common to all mankind. Therefore, the evaluation of faith as a form of only non- rational comprehension of being seems vulgar.
The interrelations of philosophy and religion underwent many transformations through the epochs and survived both periods of peaceful coexistence almost to the point of mutual dissolution in each other, and periods of uncompromising struggle when a vulgar atheism was opposed to religious doctrines. Despite all the complexity of these interrelations, religion and philosophy cannot be totally separated from each other, both genetically and by virtue of the problems and questions which they consider. Each represents a different form of comprehension of the plenitude of interrelations between person and being. Therefore, it is important to strive for constructing a worldview that one day might be able to combine scientific approaches to the investigation of nature in a harmonious way with time-tested religious values and the well-trodden ways of philosophical thought.
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